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we know enough to see clearly that for them,
no less than for M. Bergson, the reality, the
interest, of evolving phenomena lay in the
transition or becoming, rather than in things
viewed, for convenience' sake, as statical.
They, too, before him, have been trying, " by
an act of sympathy, to transport themselves
to the inside of becoming."1

Let us now apply this Buddhist view of a
self that never is, but is always becoming,
evolving, to their forward view of natural
justice in future lives.

Mention has been made of the pregnant old
term, transmigration, wherewith it pleases
the West to speak of the world-wide belief
in life after death, when India is in question,

. although our own " passing hence " would be
sufficiently synonymous. Most of us know
of the logical fallacy imputed to Buddhism
because it taught re-birth, and denied a
" soul" to flit from birth to birth. It is
quite true that, when we read the Pitakas,
we seem to see a belief in transmigration of a
passing soul, just as much as we see it in the
books of animistic creeds. Some one dies, and
" he " is re-born in such a new life. Or some
saint gets supernormal memory and recollects,

...he will say, where " I " lived, and how, and as
who. The Buddhists had new wine of their
own, but there were only old bottles of
phrases to hold the wine. So we still, as I
have said, speak of the earth's movements in
1 Ibid,, 177, 138, 338, 370, etc.